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Lesson 2

Overview:

In this video we go over the sixteen sciences of Arabic collectively known as
‘Ulam al-Adab. Each of these sciences—whether vocabulary, morphology,
derivation, grammar, rhetoric, poetry, or writing—is studied through the
framework of ten foundational discussions that ensure clarity in what the science
is, why it matters, where it comes from, and how it fits into the wider body of

knowledge.

The author then mentions that this book is a bridge between Ajurriamiyyah and
bigger books. We discuss a few of the common strands through which Nahw is

taught. They are:

e Alfiyyah strand (built on Ibn Malik’s Alfiyyah): starting with Ajurrimiyyah,
then Mutammimah or Mulhat al-I‘rab, moving to Qatr al-Nida, and

culminating in advanced commentaries like Sharh Ibn ‘Aqil.

e Kafiyah strand (built on Ibn al-Hajib’s Kafiyah): beginning with a small
primer then Hidayat al-Nahw, then al-Kafiyah, and advancing to Mulla Jami

and later commentaries.
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e Contemporary works, such as al-Qawa‘id al-Asasiyyah, Jami al-Duras

al-‘Arabiyyah, and al-Nahw al-Wafi.

The author then ends the muqaddimah with a short du’aa.

Summary:

The Arabic Sciences

The author previously mentioned that this is a small book 4, ! \)«, L} Here, éa &3
4, 4| refers to Nahw. The importance of knowing the different sciences of the
language is so that one can appreciate how detailed it is and have a general idea
of what is discussed in different sciences. There are 16. They are also known as

‘ulam al-adab:

Lo Gl Che (&c, The vocabulary of the language. This is from dictionaries. At
this level students should use Al-Misbah al-Munir and Mukhtar al-sihah.
They’re small, have a lot of benefits and they tell you the most used dialect
of a verb. A more detailed book at this level is Maqayis al-lugah by Ibn
Faris. Ibn Faris is an early scholar who has many books in language. In

Magayis al-lugah he takes every word you will come across, traces it back



2,

3.

4.

to its root letters and establishes one or two base meanings for the root
letters. Then he shows you how every variation of the word goes back to
that meaning. During this stage a student should try to read at least
Al-Misbah al-Munir or Mukhtar al-sihah cover to cover. That way every
word you come across, you'll be somewhat familiar with it. Hans Wher

should not be used at this level.

<2 all éc, it teaches the patterns of words. Not from an i’rab perspective
though. Rather from the perspective of the structure of the word. It

primarily discusses af’al but there are discussions regarding asma.

alzsy! éc is that science that teaches the root of words and how

derivatives are formed.

] éc the science we're studying right now also sometimes referred to as
<l Y é" It teaches a student the end of words from the perspective of
i'rab and bina. This is different from the perspective in 2 .all \)c All these
sciences are different perspectives on the same language. An analogy is
when you take pictures of a bookshelf from different perspectives. Each

one will overlook something but at the same time reveal something new.
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6.

L“;LJ.\ é" The sciences, OLJ! éc, &;LJ.\ é"’ and &J..J\ éc, are all the sciences of
&M, They teach you the best structure to use, in specific situations.
Whereas ! éc tells you the valid structures in specific situations. For
example, in the basmalah, we discussed that we can assume a jumlah
f’'liyyah or ismiyyan. Whereas L‘;L«l\ (l\c will teach you which is better from

a &M perspective.

ol (1\9, it teaches figurative usages of words and how to make similes and
metaphors in the Arabic language. In Arabic this gets very detailed. Out of
the three sciences OLJ! é‘ is perhaps the most difficult. An example is you
refer to Zaid as a lion. Of course he’s not actually a lion. But, by you
referring to him as a lion you are saying he is very brave and strong. This
is called majaz. Here you’re using the word lion in its second meaning, not
the primary one which is a predator. This is a majazi (figurative) meaning.
ol é:. teaches how to do this and when. If we want to liken him to a lion
we say KNS Ay He’s so brave it’s as if he is a lion. In this structure, we
have Zaid, who we’re likening. We have 1.1, the thing we’re likening to.
And the kaf, the agent of the resemblance. When we say this it doesn’t
mean he is a lion in all of his attributes. A lion stands out for its bravery

and strength. ol flc will teach us we can say Al Ay It’s as if he has
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8.

9.

10.

11.

become a lion. That's how strong and courageous he is. And then it teaches
you, you can just refer to Zaid as a lion. Let’s assume Zaid walks into the
room. And you say ! sl>. It's much more effective. Now you’re saying

this is not even Zaid anymore. It’s a lion. That’s how brave and strong he

is. oL éc teaches all of this.

G"\fs‘ éc teaches how to make our speech more beautiful by adding things.

For example, rhyming words. It's like the cherry on top in &M\ éc.

PaAl ke

peyvi) %\c

ESAlNgS 3 éc. They all teach composition of poetry. There are very specific
scales used in poetry. Certain poetry needs to end in a certain manner. This
is called the Qafiyah. In Lamiyah Abi Talib every line ends with a lam. This
is taught in 4 éc Or sometimes it’s a qafiyah al-nin where every line

ends with a nan.

L éc teaches you how to write. For example the word s+, There’s a

hamzah underneath the alif. And in J! ),.T there’s a hamzah on top of an
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alif. This science teachers you that. It also teaches where to put periods,

commas, etc.

12, b .lad| é‘ teaches how to compose prose which is anything that’s not
poetry. Sometimes you'll find that even prose in Arabic are very beautiful.
Sometimes you’ll find this in books. Where they’re using similes and
metaphors and the writing is very beautiful and eloquent. This is taught in
this science. And based on what you're writing, you write differently. If it’s
a letter to someone, the format is different. If it’s a resume, the format is
different. If you're writing a report or an article, the method you write in
and the format will be different. This is a very important science. Students
should try to read the books of one author and try to write like them.

12.1.  Abu al-Hasan al-Nadwi, the famous author of Qasas al-Nabiyyin
which is a very basic book. He's authored many other books as well.
If you read his (pdud) LlaZL ;w\,@ |3L, or his other books, you'll
see how beautiful his Arabic is. Sometimes it’s beneficial to read out
loud and feel what the author is saying. Then you can use that in
your writing when you want to express an emotion.

12.2.  Al-kailani. He has a series of stories.

12.3. Al-Tantawi. He also has many different books on different topics.
Choose one author and read through their books in your free time.

Don't focus on Nahw and i’rab. Obviously, you have to read
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correctly. But don't start breaking the book down and analyzing it.
Try to understand the way the author expresses his thoughts.

Because now we’re looking at the text from the perspective of adab.

13, 5ol rlc, how to write lectures, etc.

14. g.&\ 'é)\s rl\c the history of how the Arabic science developed.

15, &l d ,,J éc where we extract Nahw from. This is important for students
specializing in Nahw. And later in your studies, you should read through

these books. The most important book in this topic would be (3 C\ F

ol d }ai of Suyuti.

16, Ghill éc < },;Y\ g&c Where words originate from. Over here, 3k refers to
speech. How do you make correct sounds? How do you pronounce them

correctly?

Every science has ten fundamentals. There is a poem that mentions all of them:

i or w
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2.

3.

4.

5.

6.

74

8.

9.

| the definition of the science. We learn the definition so that we know
exactly what we’re studying in the science. Sometimes you're in a Nahw
lecture and a Balagah benefit is mentioned. The student should prioritize
the science they’re meant to learn from the book. For that you need to
know the definition of the science. Sometimes in a footnote you’ll find a lot
of information. You have to be able to prioritize the information of that
science over other information.

s 4| the subject matter. What's discussed in the science.

5 9| the benefit. What you get by learning the science.

al.28, the virtue of the science.

4., it's relation to other sciences.

C;,\ | )| who coined the science.

(wY‘ the name of the science and sometimes the reason for that name.
slae~Y! the other sciences that this science takes from. Where do we draw
the rules of Nahw from.

@Lﬁ\ Fo what does the Shari’ah say about studying it. Is it fard, wajib, etc.

10. L}?LM the discussions in the science.
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Some scholars sufficed upon a few of these ten. flus over here has a tanwin.
Even though it’s gayr munsarif. We refer to this as dararah shi’riyyah. Poems have
scales. This is maintaining that scale. If you were to give a dammah over here, the
skill would break. Even in the books of Nahw, this is mentioned. Al-Hattab
mentions in the Mutammimah in his < Al d‘ | 40 %3 Jaé that you can give it a
(r.s< either for munasabah or dartrah shi'riyyah. In 4, ﬁty‘ JLd 4eaze the word

L}?LM has a kasrah because it’s mudaf.

The ten fundamentals in Nahw

sy U2l oS dle S 210 T S il e

Pl Q\c is that science which teaches the rules through which a person
understands the states or the changes in the end of a word when the word
is in a structure. We added the clause “in a structure” because if you look at
the word Zaid in of itself there’s no reason for it to have i’rab. I'rab will
come when you join words together. For example: .l L} Ay Zaid is in the
house. Now we can say, Zaid is the mubtada so it’s marfa’. And ol is

majrar. So it gets a kasrah. I'rab occurs as a result of being placed in a



structure. We're looking from the perspective of its state. And whether or

not it receives a state, etc.

12l g 50

iy Al <LK

Arabic words. They have to be Arabic. The perspective we're looking at
them from is very important. For example, if we look at them in terms of
where they’re derived from, that would be 3laaY! <Z\o. If we look from the
perspective of their patterns and the way the word are built that’s (k

< Al In g flw’ we're looking from the perspective of i’rab, bina and
tarkib. For example is a word mu’rab? What is its i'rab. Why is a certain
word mabni? Etc. The reason we're taking tarkib into consideration is that
structures are the reasons for i’rab and bina. And depending on the way
you structure something the meaning will be different. If you mess up the

structure you switch up the meaning. This is discussed in g é:.

:},;J\rkcs,é
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It helps you avoid mistakes and understand the Qur'an, the Ahadith, the speech of
the Arabs and the differences in different methods of speaking or structuring a
sentence. For example, Allah says in the Qur'an (Ja.tj\ ;LJ\ u; 5 j L:: ‘:; A
normal translation will say: What are they asking about? They are asking about
the great news. Someone who understands Nahw knows that based on the i’rab of
these ayat, the meaning changes. One translation is: What are they asking about?
They're speaking about the great news. Here fﬁj\ ;[3\ u; is the answer to ;.;

O JJ;L:J The second translation is What are they asking about? Are they asking
about the great news? Here it's two questions back to back. The third translation
is: Why are they asking about the great news which they disbelieve in? Like what

reason is there for them to ask about if they disbelieve in it anyways? This is why

to truly understand the Quran translations are not enough. You need to know

w Z& - oS -

Arabic. uj.sy. N LLL \)K qu\ By V.A,,K. uo)\!\ o Wls r& L:-j»\ We will take out
a creature from the earth that will speak to them O ﬂi 5 Y L:‘L;L: \ jsK uvL'J\ 51 That
the people did not believe in our verses. There are a few different ways to
translate this. Number one: It will tell them that the people did not believe in our
verses. Number two: It will speak to them because the people did not believe in
our verses. Number three: It will mark them that the people did not believe in

our verses. Number four: It will mark them because the people did not believe in
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our verses. In one qiraah it’s read with a kasrah on the hamzah. So | yK Ul b o

|
£
/}c}/

0585 N LL L Now the meaning and grammatical analysis change. Nahw teaches
you this. And ] és teaches you where to stop while reading the Quran.
Sometimes people recite in a way where they ruin the entire translation. Their

s Sor s

recitation gives the wrong impression. For example, if someone recites, k< VY,
V.l;; And instead of stopping in V.Z);, they continue Lw* 4.\3 o;j\ :)\ (,.:E); ;Li.;- ‘g; It
gives the impression that the translation of the verse is, let not their statement
that all praise is for Allah grieve you. The actual translation is: Let not their
statements grieve you. Because all respect is for Allah. And in ahadith, Nahw will
teach you how to extract law. This is why Usul al-figh, the science of extracting

law, is tied very strongly with ‘ulam al-‘Arabiyyah. You cannot extract law or

understand the words of the Prophet and the words of Allah without Arabic.

2 o b

a2 el e 5

It's a special science because the Qur'an is in Arabic.
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It is from the Arabic sciences.
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The one who codified Arabic was Abu Al-Aswad Al-Duali by the command of ‘Ali
(RA). He was a student of ‘Ali (RA). Even before this the Arabs and the Sahabah
knew how to speak Arabic even before this. In their minds they knew the rules.
Even though they didn’t acknowledge them. They didn’t refer to them as fa’il
maf’al. They applied these rules naturally. However, when the Arabs started
mixing with foreigners the need to codify Arabic arose. It is said that when Abu
al-Aswad al-Duali presented the rules of the ism, fi'l and harf to ‘Ali (RA) he said

to him: ;>=:J\ | da é\. Continue on this path. This is why it’s named Nahw.
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We take Nahw from the kalam of Allah and the works of the Arabs.

=] &@Lﬁ\ﬁ-

It would be fard for someone who wants to extract law to learn Nahw so he can
do it properly. In general it is fard al-kifayah because to understand the quran
and Shari’ah and to continue the sciences of the Shari’ah it's necessary for some

people in the locality to know Arabic to help the ‘ulam shar’iyyah keep going.

o s

The best way to understand the masail, is to look through the table of contents of
a book. Let’s look at the Mutammimah. As we know i’rab is a result of kalam. So
we first discuss and then the different forms of kalam which will be made of
kalimahs. So now we discuss the ism, fi'il, and harf. After that we have to
understand how to differentiate between them. Then we get to the subject matter

of Nahw, which is i'rab and bina. Then we discuss how i’rab is shown. Whether
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it's through harakat or huraf. And then the scenarios where i’rab is assumed. And
then the i’rab of the gayr munsarif, it’s asbab among which one is ma’rifah. Next,
he goes into the ma’arif which includes the ism mawsal. Then he moves on to
al-marft’atu min al-asma. Then he gets into the discussions on the different
‘awamil because of Kana wa akhawatuha and inna wa akhawatuha, etc. Then he
moves on to the manstnat. And then finally he moves onto jarr. The Kafiyyan call
it khafd and the Basriyytun call it jarr. Then he moves on to i’rab al-af’al, then he
mentions jadl |& 2elal BI <L, And he mentions about seven isms. Seven
types of isms which govern just like verbs govern. Then he mentions al-tanazu’
which is when two af’al or to asma that govern fight over ‘amal. Then he goes
into the rules of al-ta’ajjub, astonishment and the rules of numbers. All of this will

\
be discussed in detail in their respective chapters ! 33L.

This book consists of the following chapters
[ i Loy OS]
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Which will be a median or a a middle level a staircase between it i.e.
Al-Ajurriimiyyah and between other larger books. This is the third sifah of 4s4s.
The first was 4, ! (l\p & (%b). The second was 4eeze. And the third is the entire
Wl e V%Y d ) J= L} dar, The waw of &Yk has a fathah. With a kasrah it
would mean the one who prolongs d;h» is that which is prolonged. These larger
books are prolonged. This book is the perfect method to transition from a
beginner book to larger books such as Sharh Qatr Al-Nada or the Alfiyyah. Here
we learn that it’s important to take things a step at a time. When a person gets
enthusiastic, they want to learn ‘Aqidah, figh, hadith, etc. before studying Arabic.
That's like trying to jump from the bottom of a staircase to the 50th level. If
someone tries this, they’re going to fall or hurt themself. You have to take
sciences step by step. You start with a small primer with a good teacher, then
move to the next step, then the next step and so on. And every time learning the
same rulings as last time. For example a lot of discussions in Al-Ajurriimiyyah are

revisited in the Mutammimah in more detail. And then those same topics with
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more detail in Sharh Qatr Al-Nada. And so on. By the time someone goes through
five, six books, they’ve mastered the science and are capable of navigating through
any book in that science. As opposed to someone who learns the history of the
science. Their understanding is left incomplete. We want to combine both of
these. We want to learn the science inside out, and understand it’s history. Based
on where you are and the strand you're studying, you'll study different books.
Generally speaking, students begin with the mugaddimah of Ibn Ajurriim then
move on to a larger book like Mutammimah. Then they study Sharh Qatr
Al-Nada then the Alfiyyah which is taught either with the commentary of Ibn
‘Aqil or Suyuti. There are other commentaries like Ibn Al-Nazim Badruddin’s, the
son of Ibn Malik. Or of Ibn Qasim Al-Muradi who has a beautiful commentary
and he takes from Ibn Malik’s different books as well. Ibn Malik also wrote
Al-Kafiyah Al-Shafi’ah which is a larger poem. He discusses more masail in it. And
another book called Tashil Al-Fawaid which is not poetry. So this author gathers
from the different books of Ibn Malik in his commentary. Then there’s Sharh
Al-Ushmuni. Some say he took Ibn Qasim's commentary and refined it, along

with Sabban's footnotes.

The different strands in Nahw
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The Alfiyyah strand
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In the Alfiyyah (by Ibn Malik) strand they generally begin with Al-Ajurrimiyyah.
In some places they start with other books. Then either Mutammimah
Al-Ajurrimiyyah or Mulhah Al-i’rab by Al-Hariri. Then they do Sharh Qatr
Al-Nada and finally Sharh Ibn ‘Aqil which has different footnotes. They teach it

along with things from other commentaries, such as Khudari's and Suja'7’s.

The Kafiyah strand

The Kafiyah (by Ibn Hajib) strand is prevalent amongst foreigners. This does not
mean it’s not as good. There are benefits in the Kafiyah strand that you won’t find
in the Alfiyyah strand and vice versa. For example, in the Kafiyah strand, the
books discuss ism, fi'l and harf. In the Alfiyyah strand there isn’t a section for
huraf. Normally they begin with a book in the language of that locality. Such as
Tashil Al-Nahw or ‘Ilm Al-Nahw. Then they do Hidayah Al-Nahw which is an
abridgement of the Kafiyah. Then they move on to Kafiyah. Then finally they do
Mulla Jami, a commentary of Kafiyah. It’s concise and has a lot of commentaries
and footnotes. In Turkey, after studying a book in their own language, they move
on to study the ‘Awamil of Birgawi, the Hanafi scholar. After that they study Izhar
Al-Israr also by Birgawi. It has an interesting layout. It begins with the ‘amil.
Then the ma’mul. Then the ‘amal, the i’rab. Then finally, they do Mulla Jami upon

the Kafiyah. In other areas, like Iran and Iraq, they begin with the ‘Awamil of
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Jurjani. then study Sharh Al-Idbilii. They teach that until the Mabni section. Then
Al-Samadiyya, (another matn in Nahw), or Izhar Al-Israr. Then they cover
Al-Suyttis commentary on the Alfiyyah, Al-Bahjah Al-Mardiyyah. As well as
Mulla Jami. There are a lot more books in Nahw. This is not the end. On the

Kafiyah there’s the commentary of Radi.

Books of the contemporaries

Contemporary scholars have written books. There are two extremes. The first is
leaving traditional books and only focusing on contemporary ones because they’re
easy to understand. But these books are all taking from traditional books. And
traditional books are better because the Arabic in them is harder. You learn to
understand and decipher their text instead of simply having all the answers easy.
This is how you really understand the science. The other extreme is to only focus
on traditional books. Some contemporary books are really beneficial, they’ll take
traditional discussions and add on them. In the first level they use a book to study
and practice i’rab in whatever language. And along with giving exercises students
read Qasas Al-Nabiyyin, a beginner book in Arabic where we apply what we're
learning in Nahw. Then they do Al-Qawa’id Al-Asasiyyah of Ahmad Al-Hashmi.
And then Jami’ Al-Durus Al-‘Arabiyyah, a very beautiful book. The author has

gathered majority of the discussions in Nahw and summarized them very
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precisely. And the Arabic is easy to understand and he brings good examples.
Every student should have a copy and read it alongside studying Sharh Qatr
Al-Nada or when they're studying Mutammimabh if they’re capable of studying it
at that point. And along with that Taha Durra, has written a book on the poems
and proofs in Jami’ Al-Durus. he explains them and who said them, what they
mean, what the shahid is trying to prove, etc. It's about two volumes long. Then
finally a book called Al-Nahw Al-Wafi which is four volumes and the author has
taken the works of Sabban, Al-Ushmuni and others and summarized them along
with extra fawaid. For practice students should also have Al-Nahw al-Wazifi

which is for application.

(Ol w2 o B 4l coladl dny SL;\L}ME@;KLC&\C&

May Allah benefit others through this book just as he benefited people through
the base, L.e. Al-Ajurrtimiyyah in life and after death. Indeed he is close and the
one who answers all of our prayers. This structure is actually § € & L. & Cm
The ¥ is actually a maf’al mutlaq. The masdar is hidden. <! Al o2 is idafah
lafdiyyah because an ism al-fa’il is becoming mudaf to it’s ma’mual. The word

<l el is actually the maf’al bihi.



