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Lesson 3

Overview:

In this video we discuss kalam since i’rab only exists in tarkib, unlike single

words such as Zaid, which require no grammatical role until placed in a sentence

like Zaid fi al-dar.

A proper definition must be jami’ (inclusive) of all its instances and mani’
(exclusive) of anything outside it. With that principle, the grammarians defined

kalam as:
@)L Aall JJ,\\ M\}A (OKH

Kalam is an utterance that is structured, meaningful, and based on Arabic

convention.
Each part of this definition excludes what is not true kalam:

e LJ: any sound from the mouth, including everything in kalam.

® _S ,:acompound, excluding single words or simple sound.
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® .. a complete meaning (Lo & Sl et 54l8) a benefit upon which
silence is appropriate

A JL: by Arabic coinage, excluding non-Arabic words and foreign
structures. Scholars debated whether gasd (intent) is required; Ibn Malik

considered it necessary, while Abt Hayyan rejected that condition.

Kalam is precisely defined as structured, meaningful, intentional Arabic utterance
that carries i’rab, comprehensive of all valid instances and restrictive against

everything else.

Summary:

Kalam and that from which it is composed

As we mentioned before, i’rab only exists in tarkib, which is why the author starts
with kalam. The word Zaid alone will not have i’rab because there’s no need for
it. The word Zaid is not playing a role. However, in a sentence like ,|.! L"; A,
we now need i’rab. So the author mentioned the definition of kalam first, like Ibn

Malik in the Alfiyyah. And then, since kalam is made up of kalimah, he defines



kalimah as well. Other scholars, like Ibn al-Hajib, Ibn Hisham, etc., say that since
kalam is made up of kalimah and can’t exist without it, we should define kalimah

first.

Definition of Kalam

23t ) ST Ll e o361

There are two types of definitions:

1. The linguistic definition. If someone gave a sign or expressed something
hidden in their heart to their audience through sign language or any other
form of communication, this would be considered kalam according to the
dictionaries. _uiy LiSe 0K Ly J,dl. The waw is in the meaning of j. Any
expression of yours and any expression that shows something within your
heart. It can be sign language or a hand movement. A stop sign is

considered kalam.

2. The definition, according to the grammarians, is very specific. They’re

thinking from an i’rab perspective. If you raise your hand to say salam,
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there's no i'rab there. So to the grammarians, that's not kalam. Here, the

author is referring to the definition according to the grammarians because

o & § 2

this is a Nahw book. In his Alfiyyah, Ibn Malik says e Ld L, our

kalam, i.e. the kalam of the grammarians.

o ) L) Ll g

It is that utterance, which is a compound structure, which gives benefit through

its coinage.
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This is the pronoun that can come between the mubtada and khabr.
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ACADEMY

o G 5 all Al ad)y Ledey (5 g p M iy Lidlll i i ST
o1 G 5 alll Al ad)y Ldey (5 g A iy LS it

3N S o T (38l Sl o wedley sl a2 i ly 2 m cU)iai
el Glaze

Damir al-fasl

Do we say L4l is the khabr and the s is damir al-fasl? Or 4 is the second
mubtada, and Ll is its khabr. In the second case, the entire sentence from » to

the end would be in the state of raf’ and the khabr of the mubtada.

Al-Kafrawi, in his commentary on Al-Ajurriimiyyah, says that the correct opinion
is the first. That we have the mubtada, the damir al-fasl and the khabr. Let's look

at the i’rab of damir al-fasl. There are two general opinions:

1. It’s a harf. And huraf don't have i'rab. Hence our saying :-» 4 J& Y
<Y
2. If we say it’s an ism, there are three opinions:
2.1 ol eY e d J2 Y, just like an ism al-fi'l which can govern but

doesn’t receive i'rab. It’s still an ism.
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2.2¢ 43l st |2 A It follows the i'rab of the word before.

2.3¢ odm b |2 A It follows the i’rab of the word after.

The first two opinions are simple. In the sentence Zaidun huwa al-qaim, if we
were to apply either opinion one or opinion 2.1, it’s simple: &| Y| o d |2 V.
If we were to apply Opinion 2.2, then e g @ s because what is before it is
Zaid, which is marfa’ because it’s the mubtada. If we take opinion 2.3, then huwa
is fi mahalli raf’ because the word after it is al-qaim, which is khabr marfa’. So,
according to both opinions 2.2 and 2.3 in this sentence, e y J= L} . Another
structure is ;:-U:J\ gr jg) 0K+ Again, according to opinions 1 and 2.1, ENER
<! &Y. But according to opinion 2.2, we look at what’s before the pronoun,
which is the ism of kana, Zaid. It’s in raf’. According to opinion 2.3, huwa would
be in nasab. Because the word after it, al-qaim, is in nasab because it’s the khabr
of kana. In the example ;51.3.3\ PR ::\g According to opinion 2.2 s & L} »
because before it is Zaid, which is the ism of inna. According to opinion 2.3, it’s

fi mahalli raf’ because it’s followed by the khabr of inna, which is in raf’.

The Science of Definitions
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Every definition needs two things. It needs to be jami’ and mani’. If you're
defining a reality, jami’ means the definition should be such that all individuals of
that reality are found within your definition. Mani’ means that everything that is
not in the reality you're defining is excluded from the definition. To do this, we
first bring a genus (genus), which encompasses everything. A broad word that
encompasses everything. Then we bring what we call a fasl. We bring a factor
specific to what we are defining. It will do two things for us. Firstly, itl place all
the individuals we are defining under our definition because it's specific to them,

and secondly, it will exclude all the individuals that are external to our reality.

Lafz

G685 of wob oo oo G o8 8
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Lafz is any voice that originates from a makhraj which is either muhaqqaq or
mugaddar. A makhraj muhaqqaq is wherein your voice will end at a certain place.
For example, if you say ad. Your voice ends at the makhraj of dal. Or at. Your
voice ends at the makhraj. You can't prolong it. The breath might continue, but
the voice will end. And in these makharij, you're putting parts of your mouth
together to make a sound. A makhraj muqaddar is where you're using the

openness of the mouth. For example, if you say a. You're pronouncing the
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makhraj of alif, and you're not putting any parts of your mouth together to
achieve this makhraj. It's the emptiness that allows you to pronounce that letter.
When you say 0oo. You're pronouncing a waw maddah, and your voice isn’t
ending at a point. Likewise, in 1, the ya maddah. The makhraj of ya waw alif is
mugaddar. And all the other letters have a makhraj muhaqqgaq. So lafz is any
sound that leaves the mouth. This is our jins. This includes everything, kalam and

other sounds that are not kalam.

Now we add a fasl. It's murakkab (a compound structure). Now we’ve removed
singular words from our definition. The following are all lafz: Zaid, 3, ba, Zaid is

standing, etc. However, Zaid, and the sound aa or ba can’t be al-lafz al-murakkab.

Ifadah

Al-mufid, it gives a benefit. Here this refers to L & j§.}~3\ :,..J; 386, A benefit
upon which silence is appropriate. If you say Zaid is standing, there’s no further
question. This is a complete sentence in and of itself. But if you say Zaid’s book,
which is murakkab, we no longer have that benefit. You're still waiting for
something (predication). What about Zaid’s book? Likewise, this clause excludes a
murakkab mazji—for example, New Brunswick. The words new and Brunswick

were added together. Despite this being murakkab, it’s not giving a benefit.



Likewise, it excludes a murakkab isnadi that’s an ‘alam. Imagine someone was

named: “Muhammad is standing”. And you say Muhammad is standing. But what
about Muhammad is standing? The entire structure is now a name. Muhammad is
standing has become a name. It used to be a murakkab with an isnad, but now it’s

sowS
just a name. You need to add information. This also excludes Lsluw| LS (S, L

s 4 356, Zor o 5

P
e O S s sre Ay (l . For example, we have the sentence: ) . -2,

and we add the word 0|, If you hit Zaid. There is an isnad, but we’re still waiting.
If you hit Zaid, then what? This does not give full benefit. This is a jumlah but not
kalam because it’s not beneficial. The difference between jumlah and kalam is that
a jumlah only needs tarkib and isnad. But kalam also needs ifadah. So when a harf
al-shart enters upon darabta Zaidan, it’s no longer kalam. The entire structure o)
v.:a&." f ) ; _~2, If you hit Zaid, he will become angry is kalam because tarkib,
isnad and ifadah are found. Al-Kafiyah ji mentions in his sharh on Qawa’id
Al-T’rab that the sentences that are becoming part of bigger sentences are not
kalam. For example, hal, khabr, silah and sifah. They all need to have a damir ‘aid.
None of them alone is kalam because they don’t give a full benefit. For example
% g ¢l>. The person who studies came. The s in _»,. is referring back to
Al The entire thing is kalam. If we take _»,. alone, it’s not kalam. We don’t

know who’s studying or what the ,» is referring to.
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Wad’

Wad’ here refers to wad’ al-‘arabi. Because the :\£ are explaining r)’{ in the
Arabic language, by adding this, we excluded the wad’ of other languages. wad’
(coinage) is when you take a word and make it refer to a reality. For example,
there’s a child, and you take the word Zaid and make it a label for him. wad’
occurs within single words. And there's a type of coinage that occurs in sentences.
Any word in any language is wad’. That word has been made a label for that
reality. The Arabs have also coined certain structures. And if these structures are
not followed, it’s not kalam. For example, if you have a fi’l, you need a f3’il. In
their commentaries on mutammimah Al-Ahdal and Al-Fakihi mention that wad’
here means qasd, which means that the speaker intends to convey a meaning. Ibn
Malik also takes this opinion in some of his books. For example, someone’s
asleep, and they say l.y & 2!, Ibn Malik and Ibn ‘Usfar do not consider this to
be kalam because he didn’t mean to say this. It's not kalam because there’s no
qasd. However, Aba Hayyan in Al-Tabdil wa Al-Takkil, his commentary on ibn
Malik’s Tashil Al-Fawaid, says that Ibn Malik made a mistake. He says the Nuhah
are understanding kalam from the perspective of i’rab. And in Iy & 2!, there is
a structure and i’rab. And therefore, this should be a Kalam according to the

S el -

grammarians. That's why he says, L:\ é\i.,l\ A aabY\ L; b i Y. For 55, it is

S ool a

not a condition that the speaker intends the benefit. Rather, ,§» u\ Lr" L s HJ ly

s 0

< Al QLA d g ).L\ J JJ\ Rf...» ‘_}c The only condition is that it's in line with the

s or e/ s ow ow

structures the Arabs have put forth as sentences. Ja- L; \ B M Cp )>=J\ u‘ J‘K )
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grammarians don’t consider this to be a condition of kalam.

Ibn Malik also says that it needs to give a new benefit. If you're saying something
obvious, you're not giving any benefit. For example, L:£ > f:/\ The Earth is
under us. But we'’re looking from the perspective of i’rab. It doesn’t matter what
the person said. Ol jj says this is another mistake, and he quotes a
contemporary of his saying that according to Ibn Malik's opinion, if you say sl
&, it’s kalam. Then you say it 5 minutes later. It’s not kalam now. As we

mentioned, the majority disagree with this.



