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Lesson 4

Overview:

In this video we discuss the different ways kalam can be made. The least it can
be made from is either two nouns, or a verb with a noun, such as fi'l with fa’il.
Other pairings do not yield kalam based on the two pillars: Lwe and 4] Liwes
These two essential parts are called S.x:;, because they are the foundation of

kalam, while other details and information are called 4\.2s.

The author then defines kalimah as qawl mufrad. To clarify: a lafz is any uttered
sound; a gawl is that lafz which is both coined and carries meaning; and a kalimah
is the smallest indivisible part of that qawl. As for the word mufrad, it had two

definitions:

® In the view of the logicians: it is that which has no internal parts indicating
parts of its meaning, such as a single word or some compounds that

contain more than one element internally.

® In the view of the grammarians: it is that which is regarded as one word by

4

urf.
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From this, the distinction is clear: kalam is a structured utterance that provides
full benefit, resting upon the ‘umdah, while a kalimah is the basic singular unit,

the building block from which kalam is composed.

Summary:

Composition of Kalam

.\gjfu:}ﬁijﬁw}\fﬁajzﬁ@r\wd@b&b

The least amount from which a kalam can be composed is two isms, like (‘B A

or from a fi'l and an ism like . VB' We're reading & with raf’, assuming ;£ dle.
It’s the khabr of a hidden mubtada. So . VB e fw‘j J=b e j (:'B L) 2 dls, We
can even give nasab by assuming a fi’'l instead of a mubtada. In some cases, we can

give jarr by making it badal from a majrar.

If the author said fB &), it wouldn’t be a valid example because of the hidden s»
in (13. It would be three words. Someone can say that there’s a hidden 4 inside
EB, so isn’t that three words? The answer is that the hidden 4 inside {5\5 is so
close to it that it's as if they’re one word. So they're in the power of a single word.

As opposed to the hidden | inside fi’l al-amr. Because when we dualize or
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pluralize it, the pronoun comes out. 14 $ b V'; But the same is not the case in
0466 Okl ;B. The alif and waw are not pronouns. They change with the i’rab.
Pronouns stay the same. These are letters to show duality or plurality. The fa’il in

all variations of ism al-fa’il and ism al-maf’al is hidden.

2

S et - iz wes

‘_';e:\ u‘ Al b J.EL. If the Lo was mawstlah, the structure should have been 5!,
Ol e uﬁ; L. The o would be zaidah. And there's a hidden 4. The s would
refer back to the ma. Oler] 4 PKH u:.\‘b: Lo ‘_}Si I (:gi. So we take it as masdariyyah

and assume the masdar of J‘Lz" governing its ma’mal. So (3’@\ b J?L.

This discussion is in Kafiyah, and it’s shurith. They mention that there are three
types of words: ism, fi’l, and harf. So in total, there are six possibilities for a

two-word sentence.
ij,,_)\ df} Jxﬁ)\ 03&&9}\ df} (w\)\ Jxﬁ) (w\)\ QLC"".
0 S 0 S
Kalam will always have a Aus and 4J| L. Information and the thing it is about.
The ism can be a musnad or musnad ilayh, a fi'l can be a musnad, but not a
musnad ilayh and a harf can’t be either. So with two isms, one can be the musnad,

and one can be the musnad ilayh. E.g. rflé S

An ism and a fi'l. The fi'l is musnad, and the ism is musnad ilayh: an ism and harf.

Zor &

E.g. \w) Ol The issue is that there’s no musnad. Zaid is the musnad ilayh. But

huraf cannot be musnad. In the case of two isms, there’s a musnad but no musnad



ilayh. In the case of a fi’l and a harf, we have a musnad but no musnad ilayh. And
in two huraf we have neither. In the last four possibilities, you're missing integral
components of kalam. Only the first two possibilities are valid. Because the
musnad and musnad ilayh are essential, they’re called s.&. Anything beyond them
is called 'A.,a.; or .A.;B (extra clause). This doesn’t mean it’s useless. For example, the
ayah 2,5,9‘9 Loy Lo u/’ jY\ |3 tled) Lis Ly We did not create the sky and the earth
and what is between them whilst we were playing around. Meaning we didn’t

create them without a purpose.

If we were to remove the hal here (W‘Y) (which is a fadlah), the meaning would
be: we did not create the sky and the earth and what is between them. Here, the
Wi was integral. Another example, l:.‘//: gof}!\ L}/ 9:} ‘J;, don’t walk around on
the earth with pride. If you remove the hal, which is a fadlah, the meaning would
be: don't walk in the earth. What we mean when we say fadlah is not integral is

that kalam can be made without it. ‘Umadah is always required even if it’s

omitted.

If you were asked: .4y sl> |a? Did Zaid arrive? And you replied: (%, someone can
say you're making kalam from one word. The answer is that there are either two
isms or an ism and a fi'l, but they’re hidden. You're really saying: &y <l (e But
you omitted it because it’s already understood. Sometimes there’s a hidden verb,
governing another word. For example, someone asks T.\U' < A (\T? Did you not

hit Zaid? And you reply, | ,&5 L—yes and ‘Amr. ,& is in nasab because we’re
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assuming & 14y &y > L Another example is } caellae f uﬁ oLyl V,..&j
Gly (g gued ol Je (r;5B. Does the human being think that we will not gather his
bones? Rather, we are capable of gathering him up to his very fingertips. We

know that there is a hidden jumlah because _y,36 is in nasab. It's (y,55 2.

S2or o
A5 L? Oh w ! This is also kalam. But it’s an ism and harf. In reality, this is in the

power of I }:«JT an ism and fi'l.

Some scholars said (w\ y o o o) eV L;Li Y. Like Al-Zamakhshari, it
carried on into Ibn al-Hajib’s Kafiyah. This is discussed in the commentaries on
the Kafiyah. They say that these authors believe that everything except the
musnad and musnad ilayh is extra. Later grammarians, like Ibn Hisham, noted
that this is wrong. Sometimes kalam is from three words or four words. E.g. 0§
<6 & 3. That's three words. Ibn Hisham says these authors didn't mean to say that
kalam exists only within the musnad and musnad ilayh, and that everything else is
external. Instead, these are the only ways in relation to the six possibilities we

mentioned earlier. They are the least that kalam can be made from.
In Sharh Qatr, Ibn Hisham, mentions six ways.

1. Two isms like (:-B Ay

2. An ism and a fi'l like &) (-B.
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3. Two jumlahs. For example, the conditional sentence and its reply. Like O]
Coad ) ¢\§. If Zaid stands, I will stand. (O] puts the meaning in the future
tense). This happens in another scenario. Students can try finding it.

4. A fi'l and two isms like LG &y 0K . Zaid was standing

5. A verb and three isms like s |y c.le a fi'l al-qalb enters on a mubtada
and khabr and also has a fa’il. When you translate fi’l al-qalb, use the
mubtada and khabr meaning. | understand that Zaid is virtuous or to be
virtuous.

6. A fi'l and four isms. We put a fi'l al-qalb in bab al-if’al. If it had one maf’al
bihi before now it has two, and if it had two before, it has three now. So
;\ci means to inform someone. Mol Iy 1,& i.,\ci. [ informed Amr that

Z.aid is virtuous.

Al-Khudri mentions in his footnotes on Sharh Ibn ‘Aqil that one method was left

out. And ism and a jumlah like o }j ;:‘13 Ay Zaid, his father is standing.

Al-Samurai mentions in his book, Al-Jumlah Al-‘Arabiyyah talifuha wa tagsimuha,

s - &/E

that in specific phrases, the Arabs go against this. For example, they say, Jo Sy
;?U/; :J }ZL The phrase L)o 3 :)ST means hardly anyone. If you translate this as: hardly
anyone says this, then you've misunderstood. ¢l3 J;sa is not khabr. There's no
musnad. It's sifah. The correct translation would be: hardly anyone who says this.

You're still waiting for information. Despite this, the Arabs treat this as a
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complete sentence, and if said in context, it makes perfect sense. He mentions

many examples like this.

The Kalimah

| RN
Lk

3 ydal)

The kalimah is a single word that has been coined to convey a meaning.
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A lafz is any utterance—something coined for a meaning in the Arabic language,
like &3¢ A Jogr Ld is something that has not been coined for a meaning in the

Arabic language, like .

A kalimah is a single qawl. It's not a compound structure. Ibn Hisham defines
kalimah in the same manner in his Qatr. Someone could ask why you didn't say:
s b oy Ja) 1017 That kalimah s a lafz which has been coined for a
singular meaning. Ibn Hisham says the reason the scholars who said it's a lafz had
to add on the clause zal ) is that when defining kalimah, they brought the
genus lafz, which includes what has been coined (musta’mal) and what hasn’t been
coined (muhmal). So they added the clause to exclude muhmal. So he says, instead
of using lafz and transitioning all the way to mufrad, why don’t I just use qawl
because the transition from qawl to mufrad is faster? With lafz, you have to jump
two levels. With gawl, it's only one because gawl already means lafz mawd@’. You
don’t need to add the “coined for a meaning” clause. Musta’mal and mawda’ are

interchangeable. The author has adopted this.

There is an objection mentioned in ‘Attar’s commentary on Al-Azhariyyah. The
word gawl has a second meaning, like when we say de > dj J#. Here, qawl

means (¢ly, not lafz musta’'mal. And clarity is important in a definition. ‘Attar
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mentions the answer, which is that in this context no one will understand qawl to

mean (.

There is another objection. In the definition of kalam, the author said s PK”
ca)n: aall S U Lall, Why didn’t he say S\l J,d| instead of using the jins

ba’id (this is how the Manatigah refer to it) and jumping all the way to murakkab?

The linguistic meaning of kalimah can even be a sentence. For example 4§
> ¢l. And, Allah says in the Quran: when the disbelievers are entered into hell,

they will say, O ¢ ,! &, Oh Allah, return us to the world. L 3 l/J-L; :};‘? A

c,f;: Perhaps I can do some good. Perhaps I can do some good in that which I

P2 RS

have fallen short in, or I have left behind. L@l‘lé oK L:l )&g. Nay, this is just a

-

kalimah they are saying. Kalimah here refers back to their entire sentence.

According to the Nuhah, it means al-qawl al-mufrad. We know qawl means lafz

musta’mal. In the books of Nahw, mufrad has been defined in two ways.
Definition of Mufrad

1. It’s borrowed from the Manatiqah. elas ¢~ Je o5 oy ¥ Lo 5 all. A part of
this word does not indicate a part of its meaning. The parts of &) are ¢ )
5. Zaid refers to a certain person. If we were to take a part of the word W),

for example, the y doesn’t refer to Zaid. A portion of the word Zaid does
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not refer to a portion of the meaning. y doesn't refer to the hand of Zaid or

a body part of Zaid.

There are four categories that fall under this, from which we’ll mention 3:

Lo olwe e Jeosm du Y (:QT)A/S L;x; \6 5;13 ls Zaid refers to a man. But the
> and the (s and the > do not refer to a portion of him. Okay.

2. [If there's no juz of the word, then obviously it can’t indicate a portion like
hamzah al-istitham. It's just one letter, so it doesn't have any ajza. 4 +:»~ Y
guj It doesn't even have parts.

3. You have a mufrad word that has parts that indicate meanings. However, it
doesn’t indicate a part of the intended meaning—for example, yil r 5. The
word () is a juz, and so is (l. Likewise, the & (¢ 5 and the O ¢ » Jd | are
all ajza. The word (yy means beauty. And .| means religion. But that’s not
what () () means. yA) oy in the person. There is a juz that has a
meaning, but it doesn’t refer to a juz of the word. Someone might say I call
my friend Zain. We say this is a new coinage. You've given him a
nickname. Another example is Abdullah. Abdullah is a person; .s means

slave. It's a juz of the word. But it doesn’t refer to a portion of the person,

Abdullah.

An example of a murakkab is .y &, the book of Zaid. One juz is o&, and one

is & ). They both indicate the meaning that was coined for the book of Zaid.



Book refers to the book, and Zaid refers to the person. So this is not a mufrad

because the ajza indicate a juz of the meaning.

The second definition of mufrad is that which is said in one go according to ‘urf.
Generally speaking, if you hear this word, you'd say: That's a single word. If you
hear another, you'd say: That's two words. If you were to ask someone: Is
‘Abdullah one word or two they’d say two. So by this definition, it’s not mufrad,
which is the opposite of the last definition. This is more in line with s\ (l\c
because the subject matter of Nahw is i’rab and bina. When you say ) e, you
realize the first word s has one i'rab and dD4-| L4 has a different i’rab. Since
these words have different i’rab, it would make more sense to understand this to

be a murakkab. If it were a mufrad, it should have only had one i’rab. So when

s 0% Sor o So

o - - o 20 o
we say 5,al) J4d), it can refer to <2 A . sty dadh 4 gl Lo Al-‘Adawi

g
.
D
pd z P

writes When we say ‘Abdullah, we're not referring to the slave of Allah. We're
referring to the person, according to the grammarians. This is two words. Because
de is a word and A1 L4 is a word. We're not worried about the meaning. It's
possible for an ‘alam composed of two parts to have different i’rab. The

P

Manatiqah are worried about the meaning. So for them, the definition J& Y L

sor 2

b
olae ¢ e o3 fits perfectly.

For the sl£, the second definition is better.



