
 

 الرحيم الرحمن الله بسم
   أجمعين وصحبه آله وعلى الله رسول على والسلام والصلاة لله الـحـمـد

 
 

 
 

Introduction to Uṣūl al-Fiqh Lesson 2 Overview 

Instructor: Shaikh Omer Khurshid 

Further inquiries:  Info@talweehacademy.com

www.talweehacademy.com 

 

 

 

 

 

mailto:Info@talweehacademy.com
http://www.talweehacademy.com


 

Introduction to Uṣūl al-Fiqh – Summary of Lesson 

Introduction and Purpose of Uṣūl al-Fiqh 

Uṣūl al-Fiqh, or the Principles of Islamic Jurisprudence, serves as the 
foundational framework from which all derived rulings (furū‘) originate. 
Linguistically, uṣūl refers to the “roots” or “bases” of something, while technically, 
it refers to the body of knowledge that outlines the rules and methods to extract 
legal rulings from primary sources—al-Kitāb (Qur’an) and as-Sunnah (Prophetic 
tradition). 

It is important to note that Uṣūl al-Fiqh is not a purely theoretical science; it is 
applied knowledge. Scholars study it to derive rulings, not merely to theorize. As 
al-Zarkashī (raḥimahullāh) stated: 

فرَْعٍ كُلُّ إلِیَْھِ یرَِدُّ وَأصَْلٌ الشَّرْعِ قاَعِدَةُ فإَنَِّھُ  
 “It is the foundation of Sharī‘ah, to which every branch returns.” 

Similarly, Ibn Khaldūn (raḥimahullāh) emphasized that earlier generations of the 
Salaf did not require formal Uṣūl sciences, as their understanding of language and 
Qur’anic terms sufficed for deriving rulings. 

 

Historical Evolution of Uṣūl al-Fiqh 

Early Application among the Sahābah 

The first generation of Muslims (ṣaḥābah) applied Uṣūl al-Fiqh principles even 
before they were formally codified. For instance, ʿAlī ibn Abī Ṭālib (raḍiyallāhu 
‘anhu) used al-qiyās (analogical reasoning) and sadd adh-dharā’i‘ (blocking the 
means) in practical rulings. 

 



 

Example: Regarding one who consumes khamr, ʿAlī (raḍiyallāhu ‘anhu) 
said: 
 “ ثمََانیِنَ تجَُلَّدَ أنَْ نرََى ” 
 “We think he should be whipped eighty times,” illustrating the 
practical application of sadd adh-dharā’i‘ to prevent harm. 

The Messenger صلى الله عليه وسلم not only delivered rulings but trained the ṣaḥābah in istinbāṭ 
(deduction of rulings) and tafaqquh (juristic understanding), emphasizing both 
the letter (ẓāhir al-nuṣūṣ) and the spirit/maqāṣid (al-ma‘ānī) of Sharī‘ah. 

Establishment of the Four Hujaj (Proofs) 

The Messenger صلى الله عليه وسلم guided the ṣaḥābah to use four main sources as proofs in 
deriving rulings: 

1. Al-Kitāb (Qur’an) – the primary reference. 
 

2. As-Sunnah (Prophetic tradition) – a valid source of Sharia rulings. 
 

3. Ijma‘ (consensus of scholars) – when Qur’an and Sunnah do not directly 
address a matter. 
 

4. Qiyās/Ijtihād (analogical reasoning or juristic effort) – used when no 
explicit guidance exists. 
 

Example: Abu Hurairah (raḍiyallāhu ‘anhu) narrates cases where the 
Messenger صلى الله عليه وسلم instructed judgments strictly by Qur’an: 
ِ بكِِتاَبِ بیَْنكَُمَا لأَقَْضِینََّ بیِدَِهِ نفَْسِي وَالَّذِي أمََا  اللهَّ  
 “By Him in Whose Hand is my soul, I will judge between you by the 
Book of Allah.” 

 



 

This demonstrates that the ṣaḥābah were trained to prioritize textual evidence, yet 
understand the underlying purposes. 

 

Balancing Ẓāhir and Ma‘ānī 

The Messenger صلى الله عليه وسلم emphasized a balance between: 

1. Ẓāhir al-nuṣūṣ – the literal words of the texts. 
 

2. Al-ma‘ānī / Maqāṣid al-Sharī‘ah – the intended meanings and objectives of 
the law. 
 

He cautioned against extremes: 

● Extreme literalism (Ifrāt) → e.g., Khawārij’s rigid takfīr of fellow Muslims. 
 

● Extreme interpretation / overemphasis on maqāṣid (Tafrīṭ) → e.g., 
Mu‘tazilah’s neglect of literal text. 
 

The Prophet صلى الله عليه وسلم guided the ṣaḥābah to remain al-wasat (moderate), adhering to 
a middle path that respects both letter and spirit. 

ُ جَعَلَ قدَْ ةِ ھَذِهِ عَلىَ اللهَّ ةً جَعَلھَُ بیَْنَ الأْمَُّ وَسَطاً أمَُّ  
 “Allah made this Ummah a middle path.” 

 

Practical Application of Uṣūl by the Ṣaḥābah 

Decision-Making and Nasikh-Mansūkh 

 



 

The ṣaḥābah understood the concept of nasikh wa mansūkh (abrogation) in the 
Qur’an. 

Example: Ibn Mas‘ūd (raḍiyallāhu ‘anhu) resolved the issue of a 
pregnant widow’s ʿidda (waiting period) by considering the abrogating 
verse: 
حَمْلھَُنَّ یضََعْنَ أنَْ أجََلھُُنَّ الأْحَْمَالِ وَأوُلاَتُ   
 Indicating her waiting period ends upon childbirth rather than the 
standard 4 months and 10 days. 

This demonstrates their ability to extract rulings using knowledge of the 
chronology of revelation and abrogation. 

Teaching and Memorization 

The ṣaḥābah were meticulous in preserving and transmitting both Qur’an and 
Sunnah: 

● Qur’an teachers: ‘Uthmān, ‘Alī, Ibn Mas‘ūd, Ubayy ibn Ka‘b. 
 

● Sunnah transmitters (Mukthirūn): Abu Hurairah (5,374 hadith), Abdullah 
ibn ‘Amr, Aisha (raḍiyallāhu ‘anhum). 
 

They emphasized action upon knowledge, not mere recitation: 

یمَانَ یرََى وَأحََدُناَ دَھْرٍ مِّن برُْھَةً عِشْناَ لقَدَْ الْقرُْآنِ قبَْلَ الإِْ  
 “We lived a time when one could perceive faith before studying the 
Qur’an,” indicating integration of belief and practice. 

 

Continuity and Levels of Knowledge among the Ṣaḥābah 

The ṣaḥābah had varying degrees of expertise: 

 



 

1. Kibār (Senior scholars / jurists): e.g., Ibn Mas‘ūd, Ibn ‘Abbas. 
 

2. Intermediate level scholars: who transmitted and acted upon knowledge. 
 

3. ‘Awām (common companions): who benefited from the presence of 
learned ṣaḥābah but were not specialized scholars. 
 

Even tābi‘ūn (followers) sometimes surpassed lower-level ṣaḥābah in specific 
fields, especially in jurisprudence or Qur’anic exegesis. 

Regional Transmission of Knowledge 

Ibn al-Qayyim (raḥimahullāh) notes the transmission of knowledge 
geographically: 

● Medina: from Zayd ibn Thābit and Abdullah ibn ‘Umar. 
 

● Mecca: from the ṣaḥābah of Abdullah ibn ‘Abbās. 
 

● Iraq: from the ṣaḥābah of Abdullah ibn Mas‘ūd. 
 

This structured transmission ensured the preservation and continuity of Sharia 
knowledge across generations. 

 

Summary of Key Principles 

1. Uṣūl al-Fiqh is applied knowledge, meant to derive rulings from sources. 
 

2. Four primary proofs: Qur’an, Sunnah, Ijma‘, Qiyās. 
 

 



 

3. Balance between ẓāhir and ma‘ānī is essential; extremes lead to error. 
 

4. The ṣaḥābah actively practiced istinbāṭ and trained others in ijtihād. 
 

5. Memorization and teaching of Qur’an and Sunnah were prioritized. 
 

6. Knowledge varied among companions, yet all possessed the virtue of 
ṣohbah. 
 

7. Understanding abrogation and chronology was part of applied Uṣūl. 
 

8. Moderation and wasatiyya in interpretation remain a central principle of 
Uṣūl al-Fiqh. 
 

 

Concluding Notes 

The lesson demonstrates that Uṣūl al-Fiqh was not a theoretical abstraction but a 
practical, applied science, developed through the guidance of the Messenger 
 and systematically transmitted by the ṣaḥābah. The preservation of Qur’an صلى الله عليه وسلم
and Sunnah, understanding of nasikh wa mansūkh, and the balance between 
textual fidelity and higher objectives laid the foundation for later schools of 
thought (madāhib al-fiqhiyya) and ensured that ijtihād could be responsibly 
applied across generations. 

This historical and methodological foundation forms the basis of studying Uṣūl 
al-Fiqh in both classical and contemporary contexts. 
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