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Lesson 6

Overview:

In this video, we discuss the signs that distinguish the ism from the fi'l and harf.

The author lists five key signs:

1.

2.

3.

4.

5.

Being a musnad ilayh (subject of predication) — only a noun can primarily
serve as the subject about which information is given, since it denotes

entities.

Entering the state of jarr — only nouns can take jarr, either as mudaf ilayh

or after a preposition, highlighting that i‘rab originates in nouns.

Accepting tanwin — a marker of the noun, with different types (tamkin,

tankir, muqabalah, etc.) showing its grammatical strength or function.

Accepting alif-lam - the marker of definiteness, which attaches only to
nouns.
Being governed by hurif al-jarr (prepositions) — these operate specifically

on nouns, placing them in the state of jarr.



We also discuss fa’ fasihah in, why jarr is unique to nouns, how idafah (genitive
construction) reinforces the entity-based nature of nouns, and how tanwin

showcases the levels of strength among nouns.

Summary:

Signs of the Ism
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The ism is known by way of something being predicated towards it, by being in
the state of jarr, by tanwin and by the entrance of alif lam or one of the huraf
al-jarr. The fa here is called fa fasihah. It tells you that between the previous
sentence and this sentence, there's something hidden. This comes a lot in tafsir. It

normally comes as a jawab for a hidden shart. Here it’s actually the jawab of:

oAy Jadly wa\Q»:K & ok b o 0 oyl 13

If you want to understand how to differentiate between the ism, fi'l and harf. It
doesn’t have to be a condition. For example, & P Lis) ave & il 2| Hlan < 2!
lue. Hit this stone with your staff, and so 12 streams of water burst out of it. The

hidden sentence is < a3, s0 & pmiiley b F| Dlan o ol The reason it was



dropped here is to show how quick it was. As soon as his staff touched the rock,

the streams burst out.

You can give information about the ism which you cannot for a fi'l or harf
because they do not indicate entities, so information is not given about them. For
example, 3L & e A F.L.o ls. Whatever is with you will cease, and whatever
is with Allah will remain. We know the ma is an ism because of the structure. Ma
is the mubtada. 4\55\ Le connects to a hidden fi’l because the silah needs to be a full
jumlah. Like é,:u: And A4 is T.\:J.\ g Lriy 8 ) U= @ Since ma is mubtada, it’s the
musnad ilayh, and information is being given about it, so we know it’s an
ism—another example: f:L; i\:f \ }:; LEL Stop the video and try to translate this.
(e means to make. AS" means plot. ~l. means magician. This is not the ] that
indicates restriction. If that were the case here, 1.5 would be in nasab. It should
have beenl.S™ |0 K|, All they fulfilled was the plot of a magician. But the verse
is not ~lw 148" e Kl It’s L :L Indeed, that which they did was the plot of a
magician. The ma is mawsalah and the mubtada—!|sus in the silah. AS is the
khabr of the ma. We can also make this ma masdariyyah and not assume a
pronoun. The ma in | is called %K L, and it stops inna from governing, for
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example. J=|y 4 “) G Allah alone is the Lord.
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Being a musnad ilayh is specific to the ism because information is given about
entities. So definitely not a harf. A fi'l indicates an entity because when you say
;»;a, there has to be someone doing the hitting. But this is a secondary
indication. By way of coinage, it only indicates the action and the tense. All
actions are information. Information is given regarding something. You cannot
give information about information. So, only the ism can be musnad ilayh. It’s the
only word that primarily indicates an entity. When you say 3"5 ;:,.;, you are
giving information about ;  ~2+ Al-Muradi answers this in his commentary on the
Alfiyhah. When we say |« < ., we don’t mean the meaning of < .. We're
intending the word itself. & .» is a name for that meaning. If you were to

translate this, you wouldn’t say he one man hit is a fi'l. You would say < > is a

fi’l. You're using it in the power of an ism.
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The second sign is that the ism can go into the state of jarr. ~. It can’t be one of
two things: Mudaf ilayh and majrar by a harf al-jarr. Since the author mentions
the huraf of jarr later, he’s probably referring to mudaf ilayh here, but since this
is a general mention, it can also include a sfiah of a majrar. Why is jarr restricted
to the ism? The asl of i'rab is the ism. The present tense verb is given i'rab
because of its resemblance to the ism. A fi'l can give raf’ and nasab, but not jarr.

We want to give the asma all three harakat because they are the primary means of



i'rab and are the asl in i’rab. Some scholars say that even in i'rab bi al-huruf like
muslimin they say the waw is not the i’rab, rather we assume a dammah. And we
want to show that the fi'l only got i’rab by way of resemblance. So we deprive it
of a harakah to show that and give it a sukiin. We deprive it of the kasrah, which

represents jarr because that is the state it cannot cause in an ism.

Only an ism can be mudaf or mudaf ilayh. That’s two signs. Some scholars
mention idafah as one of the signs. The author here did not. We explained why
only an ism can be mudaf ilayh (because only an ism can be in jarr). Only the ism
can be mudaf because when you say gulam it can refer to anyone’s slave, but
when you say gulamu rajulin you've removed half the possibilités and when you
say &) r}’\é now we know it’s Zaid’s slave. So idafah can give two benefits. Ta’rif
and takhsis. This can only occur within an ism because you can only specify an
entity. There are many other signs as well that all go back to the ism being the
only type of kalimah indicating an entity. For example, you can dualize it,

pluralize it, feminize it, etc.
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You can add it to an ism. It is of ten types. We will discuss four:



1. K31 (ys¢. The asma are of different levels. The strongest is the one that
can accept a dammah, fathah, kasrah and tanwin. It's called ism
mutamaakin, meaning it allows. It allows tanwin and i’rab to enter upon it.
Amkan. It's the strongest level because it doesn't resemble the harf or the
fi’l. The second level is an ism that can receive a dammah, fathah and be in
the state of jarr, but cannot receive a kasrah or tanwin. It resembles the fi'l.
It's still ism mutamakkin because it allows i’rab to enter upon it, but it’s not
the strongest level. This refers to the gayr munsarif. The third level is asma
that accept all three states, but don't show them. They are called ism gayr
mutamakkin. They are the asma that became mabni because of resemblance
to huraf. To show that the first one is of the strongest level, we give it the
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tanwin of tamkin, whether it’s nakirah or ma’rifah, like :)a. yand & ). Some
scholars call it 2\:.:{»%\ CrsS or d;.:.,ﬁ\ CrsSs

2. ) Gy e5e The tanwin that shows the word is not specific. It only enters
on some mabni words. For example, :L:. g é) 4.+ | passed by Sibuwayh.
But then there’s someone else known by that name. Everyone knows the

first one, but not the second one. Now you want to say that you've passed
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by the famous one and the other, so you say J;T sy 4 2;;3/ <, 2 The
tanwin is for tankir. It enters upon isms that end in 4;_;. And asma al-af’al
(the words that have the meaning of a fi'l but accept the signs of an ism).
For example, 4.; It means the same thing as gﬁwi And ism al-fi’l gives the
benefit of takid, and it’s shorter. You don’t have to add pronouns even if

the number of people or the gender of the person you're talking to changes.



In the case where you're talking to someone and a third person starts
giving input, and you realize they have no idea what they’re talking about,
so you tell them to be quiet about the topic. That’s without a tanwin. The
tanwin enters when you want to tell someone to be quiet in general and
not speak about anything.

3. aj\:Lgi\ (s It enters upon the sound feminine plural. For example, someone
named <&Ui 4. This is gayr munsarif because it’s feminine and an ‘alam, so
it can’t get a tanwin. But it does get a tanwin. But that tanwin cannot be
tanwin al-tamkin because this is gayr munsarif. It’s ma’rifah, so it can’t be
tanwin at-tankir. It resembles the sound masculine plural. The nun at the
end replaces the tanwin in the singular version. We know this because
when we say oluS L ;\.M sl>. The tanwin dropped. And when we do this

s
with the plural, it’s OkuS sds ¢l>. In the sound feminine plural, we say
C/JL'L“A for both the state of nasab and jarr. They are shown the same way,
which also happens in the sound masculine plural. One of them is
following the other. And in language, femininity branches off from
masculinity. The default is masculine, and to make something feminine, you
need to add something (like a ta marbatah). So from that, we know that the
sound feminine plural follows the sound masculine plural. So the tanwin in
it is following the ntn of the sound masculine plural. To show that this
tanwin is weaker than the nan (it’s following the nun), it is removed when

you add alif lam on the sound feminine plural. But in the sound masculine

plural, the niin does not drop even if an alif lam comes on it.



